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ABSTRACT

This study explores the integration of prophetic justice into the practice of anti-corruption
criminal justice in Indonesia. While significant normative and institutional progress has
been made in anti-corruption law, the actual implementation often falls short of upholding
substantive justice that prioritizes humanitarian values and prophetic ethics. Using a
normative legal research approach grounded in the perspectives of prophetic law and
social science, this study critically assesses the limitations within the judicial system that
hinder the pursuit of justice that is both procedural and transformative. The findings
reveal several structural obstacles, including the dominance of legal positivism, political
pressures, and a lack of reflective spaces in the law enforcement process. These
challenges often cause anti-corruption justice to lose its moral and spiritual dimensions.
Therefore, this study underscores the necessity of both epistemological and cultural
transformations within the legal framework to ensure that prophetic values, such as
advocating for the marginalized, demonstrating moral courage, and fostering spiritual
commitment, enhance judicial practices. Ultimately, anti-corruption justice in Indonesia
must evolve beyond mere regulatory enforcement to become a dynamic and meaningful
instrument of social justice, rooted in prophetic values that uphold human dignity and true
equity. This study contributes significantly to the development of a humanistic and
transformative legal paradigm aimed at effectively eradicating corruption.

Keywords: Anti-Corruption, Legal Transformation, Legalism, Prophetic Justice,
Indonesia.

INTRODUCTION
The emergence of a prophetic justice idea that was developed and popularized

by Kuntowijoyo, a professor of history from the Faculty of Cultural Sciences, Gadjah
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Mada University, Yogyakarta around 2000, which then developed by Heddy Shri
Ahimsa-Putra!, was inspired by the writings of Muhammad Igbal and Roger Garaudy>.
The development of "Islamization of knowledge" which was used at the Islamic
Psychology Congress in Solo which made Kuntowijoyo anxious because the term was
not in its true meaning and was instead "twisted" towards "non-prison of Islamization®.
According to the Indonesian Dictionary (KBBI), prophetic itself means "something that
relates to the prophet"*. Prophethood is the Arabic meaning of nubuwah as stated in the
Al-Quran, Surah Al-Imran: 79, which means "it is not appropriate for a prophet to tell
people to worship them instead of Allah. Instead, the prophet should tell people to
worship Allah alone, and to do so based on what they learn from the Quran®.
Corruption in Indonesia extends beyond mere administrative misconduct or
violations of bureaucratic ethics; it has become a structural disease that undermines state
legitimacy, social justice, and societal moral values. In this context, the Corruption Court
(Tipikor) was established as a legal institution to address the integrity crisis within the
nation's governance. Despite its strong legal foundation and over a decade of active law
enforcement, a fundamental question persists: to what extent does the Tipikor Court
embody the prophetic spirit of enforcing transformative justice, rather than merely
procedural compliance?
Various decisions of the Corruption Court still cause public disappointment.
Light sentences for big-time corruptors, inconsistencies in sentencing, and indications
of intervention by power in the legal process raise serious questions about the
independence and moral bias of this institution.® Thus, judicial practice often becomes
more mechanistic, making law a mere procedural tool and losing its ethical orientation.
The concept of "prophetic spirit" or prophetical spirit in this context refers to the

prophetic moral principles as taught by the prophets: amar ma'ruf, nahi munkar, and the

! Jawahir Thontowi, “Paradigma Profetik dalam Penelitian dan Pengajaran llmu Hukum,” Unisia 76 (2016): 86—99.
2 M Syamsudin, /lmu Hukum Profetik: Gagasan Awal, Landasan Kefilsafatan dan Kemungkinan Pengembangannya
di Era Postmodern (FH UII Press, t.t.).

3 Syamsudin, llmu Hukum Profetik: Gagasan Awal, Landasan Kefilsafatan dan Kemungkinan Pengembangannya di
Era Postmodern.

4 Tim Penyusun Kamus Pusat Pembinaan dan Pengembangan Bahasa, Kamus Besar Bahasa Indonesia (Balai
Pustaka, 1990).

3 Ainun Murziq dan Andri Nirwana, “QS. Al-Maidah Verse 8: A Reflection on Prophetic Justice,” Proceeding
International Conference Restructuring and Transforming Law, ICRTLAW, 2025, 195-205.

¢ Simon Butt, Corruption and Law in Indonesia, 0 ed. (Routledge, 2017), https://doi.org/10.4324/9780203584729.
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liberation of the mustadh'afin’. In the context of modern law, these values should be
realized in a justice system that is ethical, fair, and in the long-term public interest. This
approach can be transformed into public ethics®, rooted in transformative religiosity
values, where legal institutions, including the Corruption Court, are expected not to
merely be guardians of the status quo, but to become visionary and transformative actors
of change’.

This shows the gap between law as a normative institution and law as a social
practice. This is where the importance of bringing back the "prophetic spirit" in legal
practice lies. The prophetic spirit here is not intended as a dogmatic theological injection
into the positive legal space, but rather as an ethical framework that guides the legal
system so that it does not lose its moral orientation. This approach is in line with the idea
of progressive law proposed by Satjipto Rahardjo, that law must be understood as a
living and dynamic tool, and rooted in substantive justice'’,

Criticism of the performance of the Corruption Court is also inseparable from
the structural inequality in the Indonesian legal system as a whole. Many actors in the
legal system are still trapped in a patrimonial culture, where power relations are more
dominant than compliance with the principle of the rule of law'!. In such a situation, the
task of revitalizing the prophetic spirit is not only the responsibility of individual judges,
but also the collective task of institutions to build legal structures and cultures that
uphold substantive justice.

This study explores how the prophetic spirit can be integrated into the work of
the Corruption Court, both conceptually and practically. The main focus is to examine

the extent to which the current legal system opens up space for the internalization of

7 Muhammad Igbal, The Reconstruction of Religious Thought in Islam (Standford University Press, 2012),
https://books.google.co.id/books?hl=en&Ir=&id=uCh14n109jkC&oi=fnd&pg=PR 5 &dq=The+Reconstruction+of+Rel
igious+Thought+int+Islam&ots=U33udTl4Vt&sig=dVIokmMmE am5Y8TX1ZQOfP1 2w&redir esc=y#v=onepage
&q=The%?20Reconstruction%200f%20Religious%20Thought%20in%20Islam&f=false.

8 Teuku Syarafi dan Mahdi Syahbandir, “Confiscation of Corruption Asset in The Indonesian Legal System: A Study
of Criminal Law in Aceh,” Samarah: Jurnal Hukum Keluarga dan Hukum Islam 8, no. 2 (2024): 665,
https://doi.org/10.22373/sjhk.v8i2.20045.

% Ismail Al- Faruqi, Islamization of knowledge: General principles and work plan (International Institute of Islamic
Thought, 1981), https://www.muslim-
library.com/dl/books/English_Islamization of Knowledge General Principles and Work Plan.pdf.

10°S Rahardjo, Hukum Progresif: Sebuah Sintesa Hukum Indonesia. (Genta Publishing, 2009).

! Vedi R. Hadiz dan Richard Robison, “The Political Economy of Oligarchy and the Reorganization of Power in
Indonesia,” Indonesia, no. 96 (2013): 35, https://doi.org/10.5728/indonesia.96.0033.
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transformative moral values, and how structural and cultural barriers can be overcome

through judicial paradigm reform.

RESEARCH METHOD

This study uses a normative legal research approach or what is
terminologically often called doctrinal legal research. This approach is a method
commonly used in legal studies, where the object of study focuses on written legal
norms, legal principles, and legal principles contained in laws and regulations or
other legal documents'?. Normative legal research is theoretical and conceptual,
because it does not start from empirical facts in the field, but from literature studies
and legal documents as secondary data.

This study specifically seeks to examine the integration between Law and
Prophetic Social Sciences in the context of corruption trials in Indonesia. Thus, the
aspects studied cover two important dimensions. First, from the legal science
perspective, this study analyzes how the corruption justice system is formed,
operated, and evaluated based on applicable legal norms. Second, from the prophetic
social science perspective, this study attempts to explore prophetic moral and ethical
values such as substantive justice, siding with the oppressed, and social
transformation that can enrich and sharpen the role of legal institutions in building
public civility.

This analysis is carried out by describing and interpreting secondary data
systematically, logically, and critically. Researchers try to uncover the meaning
behind legal norms and structures and relate them to ethical frameworks and
prophetic values, in order to understand not only what is "there" (the Sein), but also
what “should” be in the practice of anti-corruption law in Indonesia. In this context,
qualitative methods provide space to build normative arguments that are not limited
to legal descriptions, but also philosophical and sociological reflections.

This method is arranged descriptively and systematically to provide readers

with a complete understanding of how the research was conducted. The explanation

12 Jamilus Jamilus, “Optimalisasi Mediasi Kekayaan Intelektual di Kementerian Hukum dan HAM,” Jurnal
Penelitian Hukum De Jure 20, no. 1 (2020): 37, https://doi.org/10.30641/dejure.2020.V20.37-48.
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includes the topics analyzed, the approaches and theories used, and the limitations of
the research. The main theory used is the progressive legal theory developed by
Satjipto Rahardjo, who believes that law should not be understood statically and
dogmatically, but rather must be dynamic, contextual, and humanistic!® . In addition,
the Prophetic Social Science framework as formulated by Kuntowijoyo is the basis
for directing the function of law so that it has social and spiritual transformative
power!?,

The limitation of this research lies in the scope of the analysis which is
conceptual and does not include the collection of empirical data in the field. The main
focus is directed at legal texts, court decisions, academic literature, and relevant
scientific discourse. With these limitations, the research is not intended to test the
direct effects of certain legal policies, but rather to offer a critical reading of the legal
system from a prophetic perspective. Thus, this research method allows researchers
to build theoretical arguments that link positive law and transcendent ethical values,
as well as formulate legal ideas that are not only legalistic, but also have moral and
spiritual content to overcome the crisis of justice in the practice of eradicating

corruption.

RESEARCH OUTCOMES AND DISCUSSION

1. Positive Legal Reality in Handling Corruption in Indonesia
Corruption has become a complex structural problem in Indonesia and has a direct
impact on the quality of democracy, public services, and public trust in state institutions.
Within the framework of positive law, the handling of corruption in Indonesia has
experienced significant developments, marked by the birth of various legal instruments
and special institutions such as the Corruption Eradication Commission (KPK) and the

Corruption Crime Court (Tipikor)!®>. However, the effectiveness of the implementation

13 t Rezky Amelia Indra Yani Dkk., “Kajian Sinkronasi Hukum Tentang Pendirian Perseroan Terbatas Perseorangan
Ditinjau Dari Undang -Undang Nomor 40 Tahun 2007 Dan Perpu No 02 Tahun 2022,” Iblam Law Review 4, no. 1
(2024): 276-302, https://doi.org/10.52249/ilr.v4i1.286.

14 Kuntowijoyo, Islam sebagai llmu: Epistemologi, Metodologi, dan Etika (Tiara Wacana, 2006).

15 Didi Jubaidi dan Khoirunnisa Khoirunnisa, “Criminal Liability For Justice Collaborators Involved In Corruption
Crimes In Indonesia,” SSRN Electronic Journal, advance online publication, 2025,
https://doi.org/10.2139/ssrn.5068494.
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of positive law in overcoming corruption still faces various fundamental problems, both
in terms of legal substance, institutional structure, and legal culture of society.

Indonesia's anti-corruption legal framework has a fairly strong basis, starting from
Law Number 31 of 1999 as amended by Law Number 20 of 2001, which provides a
broad definition of criminal acts of corruption and establishes strict criminal penalties.
In addition, the establishment of the Corruption Court based on Law Number 46 of
2009 provides space for a special and independent judiciary in handling corruption
cases. However, the reality on the ground shows that the existence of this positive law
has not been fully able to create the expected deterrent effect or substantive justice.

The corruption trial process is still trapped in rigid legal formalism and ignores the
moral dimension and substantive justice values. As Butt stated, the Indonesian legal
system is often still dominated by a legalistic approach, where judges emphasize formal
elements and technical evidence, rather than exploring the more essential meaning of
justice!S. The striking difference between the handling of big-time corruption cases and
low-level corruption cases also shows inconsistency in law enforcement. Corruptors
who come from the political or economic elite often receive lighter treatment compared
to perpetrators from the middle or lower bureaucratic ranks. This phenomenon reflects
what Hadiz and Robison call “oligarchic resilience” in legal institutions, where
networks of power are able to intervene and influence the legal process'’.

Evaluation of the decisions of the Corruption Court also indicates a tendency to
impose relatively light sentences, which are not commensurate with the state losses or
social impacts caused. The Indonesia Corruption Watch report shows that the average
sentence for corruption perpetrators tends to be low, ranging from 2 to 4 years in prison.
This is certainly contrary to the spirit of the Corruption Eradication Law which requires

deterrence and restoration of public integrity. '8

16 Nancy Patricia Tasman dan Trijaka, “Pelindungan Hukum Bagi Masyarakat Yang Tidak Mendapat Layanan
Vaksin Covid-19 Dan Mengalami Efek Samping Vaksin Covid-19,” Mimbar Hukum 35, no. 2 (2023): 175-219,
https://doi.org/10.22146/mh.v35i2.5179.

17 Wahdina Aulia dan Irwansyah Irwansyah, “Perlindungan HAM bagi saksi pelaku yang bekerja sama dalam
memberi keterangan (justice collaborator) dalam tindak pidana korupsi,” Jurnal EDUCATIO: Jurnal Pendidikan
Indonesia 9, no. 1 (2023): 582, https://doi.org/10.29210/1202323111.

18 Kurnia Ramadhana dan Diky Anandya, Laporan Hasil Pemantauan Tren Vonis 2023 (Indonesia Corruption
Watch, 2023), 1-78, https://antikorupsi.org/sites/default/files/dokumen/Laporan%20Tren%20Vonis%202023_0.pdf.
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The personal integrity of law enforcement officers is also a critical point in assessing
the reality of positive law. A number of cases show that prosecutors, judges, and even
KPK investigators are not completely free from the potential for abuse of authority or
conflict of interest!®. In this context, law enforcement tends to be selective and reactive,
not as a form of moral and ethical authority that sides with substantive truth.

The reality of positive law in handling corruption in Indonesia shows a gap between
das Sein (what is) and das Sollen (what should be). The law does not only require
complete normative texts, but also consistent, transparent implementation, and is based
on the values of justice. If the law is understood only as an administrative mechanism
without moral and prophetic dimensions, then efforts to eradicate corruption will
always be at risk of stagnating on the surface without touching the roots of the structural
and cultural problems?’.

2. Legal Ideality and Substantive Justice in a Prophetic Perspective

There is a fundamental difference between das Sein (reality) and das Sollen
(necessity). If positive law tends to rely on what is written and formally applied, then
law in a prophetic perspective demands a deep moral, ethical, and spiritual dimension.
The prophetic perspective does not merely position law as an instrument of social
control, but also as a vehicle for transformation that is integrated with universal values
of truth and justice. Therefore, in the context of corruption criminal justice, the
prophetic approach encourages the reformulation of the meaning of justice not only in
a legalistic way, but also in a substantive and transcendental way.?!

This framework of thought can be found in the concept of Prophetic Social Science
initiated by Kuntowijoyo, who proposed that science, including legal science, must be
built on the basis of prophetic values: humanization (humanizing humans), liberation
(liberation from oppression), and transcendence (spiritual awareness of God). These
three values can be internalized in legal practice to uphold substantive justice, namely
justice that is not only based on the sound of legal articles, but also on humanitarian

values, siding with the weak, and moral courage to fight against falsehood.??

19 Komisi Yudisial, Laporan Tahunan Komisi Yudisial Tahun 2022 (Komisi Yudisial, 2022), 1-194,
https://komisiyudisial.go.id/storage/assets/uploads/files/Laporan%20Tahunan/Laporan-Tahunan-KY-2022.pdf.
20 Komisi Yudisial, Laporan Tahunan Komisi Yudisial Tahun 2022.

21 Murziq dan Nirwana, “QS. Al-Maidah Verse 8: A Reflection on Prophetic Justice.”

22 Kuntowijoyo, Islam sebagai llmu: Epistemologi, Metodologi, dan Etika.
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Corruption trials should not only be a technical arena for punishment, but also a
symbol of resistance against the structure of injustice that perpetuates poverty,
inequality, and social exclusion. The verdict against the perpetrators of corruption, in a
prophetic spirit, is not only intended to punish, but also to convey a moral message that
crimes against the people cannot be tolerated. In other words, legal justice must be
balanced with moral justice and social justice.

These prophetic values are not utopian ideals separate from legal practice. In Islamic
legal philosophy, for example, justice (al-'adl) is the core of maqashid al-shariah, which
aims to create human welfare?®. This is in line with the progressive view in modern
legal theory as put forward by Satjipto Rahardjo, who sees law as a tool for liberation
and social change. Thus, the prophetic approach does not contradict the normative legal
framework, but rather enriches and provides ethical direction to the orientation of the
legal system.>*

Prophetic justice requires judges who are not only legally intelligent, but also
morally wise. Judges are not merely "mouthpieces of the law" but "guardians of values",
as aspired to by the concept of rechtvinding or legal discovery that is based on
conscience, common sense, and social sensitivity?>. n this case, the position of the judge
in the corruption trial is very strategic to articulate the value of substantive justice that
is oriented towards defending the public. For example, in a corruption case that causes
a large loss to the state, a prophetic approach demands that the panel of judges not only
look at the criminal elements alone, but also consider how the decision can restore
public trust, encourage a commensurate deterrent effect, and build a strong anti-
corruption culture. Thus, the verdict is not only the end of the procedure, but the

beginning of the restoration of values.?

23 M Dani Fariz Amrullah D, “Kebijakan Formulasi Mengenai Perampasan Aset Hasil Tindak Pidana Korupsi,”

Ta zir: Jurnal Hukum Pidana 6, no. 1 (1970): 38—48, https://doi.org/10.19109/tazir.v6i1.12140.

24 Bernadetta Lakshita Pradipta Utomo, “Pidana Mati Terhadap Koruptor di Indonesia dalam Undang-Undang No 31
Tahun 1999 tentang Tindak Pidana Korupsi,” lkatan Penulis Mahasiswa Hukum Indonesia Law Journal 1, no. 1
(2021): 12-20, https://doi.org/10.15294/ipmhi.v1i1.49851.

25 Villar Wibawa Wicaksana dan Mas Putra Zenno Januarsyah, “Kebijakan Pembaruan Hukum Pidana Tentang
Pidana Kerja Sosial Dalam KUHP Nasional : Perspektif Tujuan Pemidanaan,” JURNAL USM LAW REVIEW 8, no. 2
(2025): 709-28, https://doi.org/10.26623/julr.v8i2.11092.

26 Wicaksana dan Mas Putra Zenno Januarsyah, “Kebijakan Pembaruan Hukum Pidana Tentang Pidana Kerja Sosial
Dalam KUHP Nasional.”
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Substantive justice in a prophetic perspective is thus an urgent need in the
Indonesian justice system. Amid public dissatisfaction with light sentences for
corruptors, it is time for the law to move from merely a "system of articles" to a
"struggle for values". The law must be a reflection of the prophetic ideals: upholding

justice, protecting the weak, and presenting civilization in power.

3. Integration Prophetic Justice into Judicial Practice

Integration between legal science and prophetic social science is an urgent need in
responding to the stagnation of law enforcement which tends to be procedural and lacks
ethical awareness. Laws that are only implemented mechanically risk losing their moral
meaning and are unable to present substantive justice. In this context, the prophetic
approach offers a new epistemological offer for judicial practice, namely by aligning
the normative dimensions of positive law with transcendental, spiritual, and
humanitarian values.?’

Traditional legal science is generally dogmatic, focusing on the prevailing system
of norms and rules. Meanwhile, prophetic social science, as formulated by
Kuntowijoyo, proposes a scientific approach that is not only descriptive-positivistic,
but also normative-emancipatory. In other words, prophetic social science does not
merely explain social reality, but also seeks to change it towards a more just order based
on prophetic values such as humanization, liberation, and transcendence®®.

In judicial practice, the integration of these two approaches can be realized through
legal discovery (rechtvinding) which does not solely rely on legal text, but also on moral
considerations, social context, and the aspirations of community justice. A judge in the
Corruption Court system, for example, can integrate Satjipto Rahardjo's progressive
legal approach with prophetic values to produce a decision that is not only legally valid,

but also substantively just.?’

27 Joice Viladelfia dan Rahel Octora, “Urgensi Pemidanaan Bagi Pelaku Perdagangan Pengaruh (Trading In
Influence) Dari Kalangan Non Pejabat Publik Dalam Rangka Pemberantasan Tindak Pidana Korupsi,” Dialogia
luridica: Jurnal Hukum Bisnis dan Investasi 13, no. 1 (2021): 16-32, https://doi.org/10.28932/di.v13i1.3660.

28 Kuntowijoyo, Islam sebagai llmu: Epistemologi, Metodologi, dan Etika.

2 Viladelfia dan Octora, “Urgensi Pemidanaan Bagi Pelaku Perdagangan Pengaruh (Trading In Influence) Dari
Kalangan Non Pejabat Publik Dalam Rangka Pemberantasan Tindak Pidana Korupsi.”
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This integrative approach is important especially in corruption cases that have
structural dimensions and have a wide impact on poor and marginalized communities.
Corruption is not just a violation of criminal law, but an immoral act that damages social
order, oppresses weak groups, and creates systemic inequality. Therefore, the prophetic
approach requires judges to act not only as implementers of the rules, but also as bearers
of the moral mandate to voice truth and justice in the courtroom.

However, the integration between legal science and prophetic social science cannot
be done instantly. A reorientation in the paradigm of legal education is needed so that
law enforcers, especially judges and prosecutors, have a critical awareness of the social
reality they face. Legal education needs to instill human values and moral sensitivity,
not just legal logic skills alone Without a strong foundation of values, law risks
becoming a manipulative tool of power, rather than a means of justice.*°

Judicial practice that is prophetic in nature also requires a reflective space in the
legal system. The decision-making process cannot only rely on administrative
procedures, but must involve philosophical and ethical considerations about who is
protected by the law and who is a victim of the legal system itself. This is where the
importance of value-oriented adjudication lies, where judges place the value of justice
as the axis of the interpretation and application of the law. This integration produces a
legal system that is not only responsive to social demands, but also actively forms
collective moral awareness. As prophetic law is interpreted by Al-Faruqi as a
manifestation of divine will that sides with justice and humanity, the Indonesian judicial
system ideally operates not only based on the rule of law, but also the rule of values.>!

Thus, judicial practices integrates legal science and prophetic social science will
not only strengthen the quality of justice, but also revitalize the role of judges as agents
of social change. This is a new form of justice that does not merely punish, but also

educates, liberates, and builds a dignified legal civilization.

30 Zulkifli Aspan dan Wiwin Suwandi, “Menjerat Kader, Melepas Partai Politik; Pertanggungjawaban Pidana Partai
Politik Dalam Kasus Tindak Pidana Korupsi,” Al-Adalah: Jurnal Hukum dan Politik Islam 5, no. 1 (2020): 57-78,
https://doi.org/10.35673/ajmpi.v5il.677.

31 Adam Khafi Ferdinand dkk., “Penegakan Hukum Dalam Pengadaan Barang Dan Jasa Pemerintah Oleh Komisi
Pengawas Persaingan Usaha (Kppu) Dan Komisi Pemberantasan Korupsi (Kpk),” Cepalo 4, no. 2 (2020): 111-28,
https://doi.org/10.25041/cepalo.v4no2.2006.
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4. Structural Challenges in Realizing Prophetic Justice

This concept requires integration between applicable positive law and prophetic
values such as justice, liberation, and spirituality. Although conceptually it offers a
radical and transformative direction for reform, prophetic justice still faces various
challenges and structural obstacles that are deeply rooted in the legal system and
bureaucratic culture in Indonesia.

One of the main challenges is the dominance of legal positivism that still dominates
the mindset of law enforcement officers, especially in the judicial environment. Legal
education in Indonesia has so far emphasized more normative-dogmatic aspects and has
not provided enough space for critical and ethical approaches, let alone those with a
prophetic character. As a result, judges tend to only understand the law as a written text,
not as a living and dynamic instrument of social justice®?. This closes the possibility for
the discovery of laws that are responsive to human values and prophetic spirituality.

The second challenge is a bureaucratic and elitist legal culture, which makes the
law a tool of power rather than a means of public service. A rigid and hierarchical
judicial structure often hinders innovation in judicial practice. In addition, political
pressure and oligarchic power can also affect the independence of the judiciary in
handling major cases, including high-profile corruption cases. In this situation, it is very
difficult for prophetic values such as moral courage, defending the weak, and respect
for human dignity to be present in the courtroom.>?

Another structural obstacle is the lack of reflective and contemplative space in the
justice system. Prophetic justice requires judges not only to be dispute resolvers, but
also to be guardians of values and bridges between legal norms and the sense of justice
in society. Unfortunately, the dense, administrative, and quantitative target-based
judicial work system tends to eliminate the spaces for philosophical reflection that are
so needed in value-based decision-making.>*

The institutional limitations in supporting prophetic transformation, for example,
there is no institutional mechanism that encourages ongoing training for judges in social

justice, legal philosophy, and public ethics. Legal reform has so far focused more on

32 Rahardjo, Hukum Progresif: Sebuah Sintesa Hukum Indonesia.
33 Butt, Corruption and Law in Indonesia.
34 Peter Mahmud Marzuki, Penelitian Hukum (Kencana Prenada Media Group, 2017).
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procedural and institutional aspects, but has not touched on the paradigm of thinking
and values that underlie legal practice. In fact, as stated by Kuntowijoyo, social change
cannot be separated from cognitive and spiritual transformation.>?

The influence of globalization and legal liberalization also poses its own challenges.
On the one hand, globalization brings a current of modernization of the legal system.
However, on the other hand, it also brings instrumentalistic values that actually distance
the law from its ethical and transcendental nature. In this context, prophetic justice risks
being considered irrelevant because it contradicts the logic of the market and the
efficiency of modern law.*® It must be acknowledged that the lack of collective
awareness of society about the importance of prophetic values in law is also a cultural
obstacle that is no less important. The public still sees law in a legal-formal framework,
not as part of a value struggle. Therefore, efforts to ground prophetic justice must be
accompanied by critical legal education that involves society at large.

Realizing prophetic justice in Indonesia requires a comprehensive structural and
cultural transformation. It does not only require changes in rules or institutions, but also
changes in paradigms, values, and perspectives of legal actors. Only with collective
awareness and strong ethical commitment can justice that sides with true justice be
realized.

5. Searching for the Prophetic “Spirit” in Anti-Corruption Law
Various regulations such as Law No. 31 0of 1999, Law No. 20 of 2001 concerning
the Eradication of Criminal Acts of Corruption, and the existence of the Corruption
Eradication Commission (KPK), have provided a strong institutional foundation.?’

The concept of “prophetic spirit” in law is not only interpreted as a religious or
spiritual spirit, but also as the presence of transcendental values that liberate, humanize,
and uphold justice substantively. Kuntowijoyo in his idea of Prophetic Social Science
proposes three main values that can be adopted in the structure of legal thinking,

namely: humanization, liberation, and transcendence. All three can be a starting point

35 Siti Aisah dan Mawi Khusni Albar, “Budaya Melayu Pattani dalam Kajian Profetik,” IBDA " : Jurnal Kajian Islam
dan Budaya 18, no. 1 (2020): 1-14, https://doi.org/10.24090/ibda.v18i1.3492.

36 Mahrus Ali dkk., “Corruption, Asset Origin and the Criminal Case of Money Laundering in Indonesian Law,”
Journal of Money Laundering Control 25, no. 2 (2022): 455-66, https://doi.org/10.1108/JMLC-03-2021-0022.

37 Ali dkk., “Corruption, Asset Origin and the Criminal Case of Money Laundering in Indonesian Law.”
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in reviewing the extent to which anti-corruption law is able to present a legal face that
is not only legal-formal, but also has ethical and moral meaning.®

Unfortunately, in practice, anti-corruption law enforcement is often trapped in a
procedural and symbolic approach. Court decisions that should be a space to uphold
justice are sometimes filled with political considerations, pressure from power, or even
negotiation of interests. This phenomenon shows that the law has lost its critical power
and spirituality. It has become a mechanism that operates without a soul, ignoring the
public's sense of justice that continues to scream.>

This critical reflection demands a rereading of the epistemology of law itself. If law
is only understood as a collection of norms, then ethical, social, and spiritual aspects
will be sidelined. The prophetic approach demands that we view law as a medium for
social change, not just a means of control. Prophetic law is law that is able to dialogue
with reality and answer structural problems faced by society, such as social inequality
and economic injustice, two aspects that are fertile ground for corruption.*’

Criticism of the anti-corruption legal system must also be directed at the direction
of reform that has been carried out so far. Many legal reform agendas are cosmetic and
do not touch on the basic paradigm of law enforcement. The integrity of law
enforcement officers, bureaucratic culture, and a responsive justice system are still big
homework. Without epistemological and value reform, the anti-corruption system will
continue to stagnate.41

Therefore, seeking a prophetic “spirit” in anti-corruption law is an invitation to
conduct deep reflection on the direction and purpose of the law itself. Law is not merely
a technocratic product, but is the result of a struggle of values, ethics, and moral
commitments. In this spirit, anti-corruption law must go beyond the boundaries of text,

enter the realm of context, and reach the affective-spiritual aspects of society. This

38 Siti Qurrotul A’yuni dan Radia Hijrawan, “Membaca Pemikiran Kuntowijoyo dalam Hubungan Ilmu dan Agama
Perspektif Islam,” QALAMUNA: Jurnal Pendidikan, Sosial, dan Agama 13, no. 1 (2021): 129-44,
https://doi.org/10.37680/qalamuna.v13i1.568.

3 muhammad Alfreda Daib Insan Labib Dan Dadi Nurhaedi, “Implementation Of Kuntowijoyo’s Prophetic Social
Sciences As An Approach To Reconstruct The Interpretation Of The Qur’anic Verses Of The Story Of Ibrahim,”
Jurnal Sosiologi Reflektif 18, no. 1 (2023): 167, https://doi.org/10.14421/jsr.v18i1.2967.

40 Marzuki, Penelitian Hukum.

41 Tim Lindsey dan Simon Butt, “9. Unfinished Business Law Reform, Governance, and the Courts in Post-Suharto
Indonesia,” dalam Democracy and Islam in Indonesia, ed. oleh Mirjam Kiinkler dan Alfred Stepan (Columbia
University Press, 2013), https://doi.org/10.7312/kunk16190-013.
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reflection is not merely a critique, but also a paradigmatic offer for the law to return to
the bosom of humanity and divinity. A prophetic legal system will do more than just
punish the perpetrators, but also heal society from the collective wounds caused by
corruption.*?

The elements of prophetic justice in the context of anti-corruption can be identified,
firstly: humanization. Prophetic justice emphasizes the need to prioritize human dignity
and welfare in all legal proceedings. In anti-corruption efforts, this element calls for a
focus on the victims of corruption, often those from marginalized communities who
suffer the most from corrupt practices. By placing human concerns at the center, the
legal system can better address the impacts of corruption and work toward healing and
restoration.*

Secondly, moral Responsibility. Prophetic justice promotes ethical conduct and
moral courage among law enforcers, judges, and legal practitioners. This element
encourages individuals within the anti-corruption framework to act rightly, even when
faced with political pressure or personal gain. A strong ethical commitment is essential
for fostering integrity and accountability in the judicial process. Thirdly,
transcendence.This element refers to the ability to rise above conventional legalistic
approaches and seek a higher ethical and spiritual standard in justice. In the fight against
corruption, this means moving beyond strict adherence to laws and regulations to
consider the broader implications of decisions made within the judicial system. Thus,
judges and lawmakers must reflect on the ethical and social consequences of their
actions. Forthly, liberation. Prophetic justice aims to liberate individuals and
communities from the oppression and injustice caused by corruption. This element
emphasizes empowering citizens to participate actively in anti-corruption initiatives
and fostering a culture that demands accountability from those in power. It seeks to
dismantle systemic barriers that perpetuate corruption and injustice. Fiftly, community
Engagement: Engaging the community is essential to prophetic justice. This involves
involving citizens in monitoring government activities, advocating for transparency,

and holding leaders accountable. Community-based initiatives can help create a culture

4 Murziq dan Nirwana, “QS. Al-Maidah Verse 8: A Reflection on Prophetic Justice.”
4 Murziq dan Nirwana, “QS. Al-Maidah Verse 8: A Reflection on Prophetic Justice.”
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of integrity and provide a platform for the voices of those affected by corruption. Finally
is transparency and accountability. Prophetic justice demands transparent processes
and mechanisms that hold individuals and institutions accountable for corrupt actions.
This element emphasizes the need for clear laws, effective anti-corruption practices,
and open communication with the public to build trust in the judicial system.**
Integrating these elements of prophetic justice into anti-corruption efforts can
significantly enhance the effectiveness of legal and institutional frameworks. By
focusing on human dignity, ethical responsibility, and community engagement, anti-
corruption initiatives can address not just the symptoms of corruption but its underlying
causes. A prophetic approach empowers citizens and promotes a culture of integrity,
ultimately leading to a more just and equitable society. This holistic framework
acknowledges that eradicating corruption requires not only legal measures but also a
transformation of societal values and individual behaviors. In doing so, society can
strive toward a future where justice is truly served, and the rights and welfare of all

individuals are protected.®

CONCLUSION

This study highlights the challenges faced in eradicating corruption in Indonesia
through positive legal channels, particularly within the corruption court (Tipikor).
Despite having a relatively strong legal and institutional framework, the judicial
practices in Indonesia often fail to embody the integration of legal values with prophetic

values, such as justice, ethical responsibilities, and spirituality among law enforcers.

The concept of prophetic justice, drawn from Kuntowijoyo’s Prophetic Social
Science, emphasizes values like humanization, liberation, and transcendence as ethical
foundations in social practices, including the law. For anti-corruption efforts, this means
that legal reasoning should go beyond mere legalism and focus on substantive justice.
Judges and judicial institutions must shift from a normative-positivistic approach to an

ethical-transformative one. The study identifies several structural obstacles hindering the

4 Kelik Wardiono, “Prophetic : An Epistemological Offer for Legal Studies,” Journal of Transcendental Law 1, no. 1
(2019): 1741, https://doi.org/10.23917/jtl.v1i1.8797.

4 Syaifuddin Zuhdi, “Transcendental Justice Law: The Relation of Law and Justice,” Journal of Transcendental Law
3,no. 1 (2021): 3049, https://doi.org/10.23917/jtl.v3i1.15196.
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adoption of a prophetic spirit within the judiciary, including the dominance of legal
positivism, political pressures on judicial bodies, and the lack of reflective mechanisms
in judge training and trial processes. This creates a legal environment where the law is
treated as a procedural tool rather than a reflection of deeper ethical principles, failing to

address the root causes of corruption.

An epistemological transformation in legal science and a restructuring of legal
culture and institutional frameworks are necessary. Simple institutional reform is
insufficient; revitalizing ethical values within the law enforcement process is crucial.
Initiatives like the Corruption Eradication Commission (KPK), which promote education
on integrity and community engagement in monitoring government actions, exemplify
prophetic justice. Such efforts encourage accountability and instill an ethical
consciousness that aims to foster long-term cultural change against corruption, thereby

promoting integrity at all levels of governance.
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